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words of inspiration that reveal the truth-perceptions of the seer^ the
Rishi. They are called Mantras and carry with them an occult and
spiritual power appropriate to their sense and sound and found effective
for special purposes by the seer, for himself and for others. They have
a double meaning ; one is the inner, the true meaning of the Veda Mantra
which is psychological and spiritual. This secret is known to the Rishis,
to their disciples, in fact, only to the Initiates who have turned to build
the inner life, learned to perform the inner sacrifice, offer what they have
and what they are to the Gods, and receive from them what in return are
bestowed upon them and thus progress towards the attainment of spiritual
and Divine Felicity. The other meaning is external, meant for the common
men of the times, useful for those who performed the outer sacrifice by
which they propitiated the gods and which was the common exoteric
religion of the Vedic age. The device of double meanings was a necessity
for the preservation of the occult knowledge and spiritual wisdom, con-
fined naturally to the competent few that were the initiates, while it
averted the dangers that the common man was usually exposed to through
ignorance and abuse, for the ordinary people are unprepared for tKe
reception of uncommon inner truths, unripe for aspiration for higher life,
feeble in soul for a stronger resolve and will for a life of the Spirit, for
the activity of a godly life.

The device was indeed deliberate, but not laboured, not artificial ;

it was spontaneous and natural. This may seem a contradiction in terms ;

it is not so if we remember the real character of the language as it was
then in the times of the Vedas ; it was not sheer convention as it has come
to be with us. Human speech, the word, the voice, Vak^ was at once an
impelling subtle force and a propelled expression of thought or feeling or
sensation in terms of the nervous being in man. It was often a nervous
response to the phenomena that from within or without incite the feelings
and ideas and sensations. The language of those remote ages was any-
thing 'but conventional ; it was a natural expression of the human
organism in terms of vocal sound, reproducing and acting to the stimuli
from the environment, the objective universe, or as in the case of the
Rishi from the Universe within of the higher powers, of the Spirit, of
God. Language was a living growth, a live force. Besides, words of the
Vedic age retain their derivative significance, so that when a word is
uttered, it not only denotes the object intended, but signifies its character-
istic aspect. Even as many words denote a single object to indicate its
nature in different particulars, a single word also denotes different things
in different context and in association with other words. All rhetorical
works in Sanskrit language devote a section to this question of significance
and suggestion of words in association with others. This literary tradition
of the Sanskrit classicist can be traced to the hymns of the Rig Veda
where words carry with them their meanings with the special significances
proper to them, and in the context. Language then was not a rigid
instrument of expression but. in a fluidic state ; at the same time the
meaning of a word was always definite, not vague. Therefore we can
say in the language of the Sanskiitist that words in the Veda always
retained their derivative significance, yaugika, while their denotation was
fixed and definite and in that sense a certain convention also was estab-
lished, yogarudha. Far instance, Angiras is definitely the name of a
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